In this theoretical review, the author examines intergroup conflicts and genocides in post NewOrder Indonesia as the manifestation of politicised nationalism by employing several theoretical approaches. The theoretical review starts from combining micro (social-psychological approach) and macro perspectives (sociological and political approach) to answer these following questions; (a) how do we explain intragroup conflicts and genocides, especially in post NewOrder Indonesia, as the consequences of nationalism's existence? (b) In what circumstances are intergroup conflict, or in the most extreme case; genocide, likely to occur? Thus, the theoretical review is structured into four parts; addressing the problem of intergroup conflict and genocide as well as emphasising its importance to be aware of; tracing back the emergence of the nation using Smith and Barthian's ethno-symbolic approach; narrating the conditions in which allow intergroup conflict arose; and some concluding remarks.
INTRODUCTION
The number of ethnic conflicts that happened across the world, has been starting to deteriorate, especially since the twentieth of century (Mann, 2001) . As revealed by Mann (2001 Mann ( , 2005 , there were between 60 and 120 million people being murdered due to ethnic cleansing.
This number is suddenly arising in the 21 st century, not only because of the invention of bombing as an effective technique of annihilation, but also the idea of recognising the entire community as the enemy has become popular (Mann, 2001 (Mann, , 2005 macro theories, Gellner (1983) argues that ethnic cleansing is mentioned as one of nationalizing strategies, in order to compel Gellner's formula; one nation for a single state (Hall, 2003) . Additionally, this idea about homogenising the nation is somewhat came out caused by politicised ethnic nationalism (Varshney, 1993 (Varshney, , 1998 (Varshney, , 2003 . Secondly, ethnic cleansing is also famously linked with "the dark side of democracy" (Mann, 2001 (Mann, , 2005 . Several theorists assert ethnic conflict can also be happened as the logical consequence of social inequality and the misrecognition of "the other" (Hook, 2004; Taylor, 1994) .
On the other hand, psychological studies about intergroup conflict have begun to catch genuine interest since Tajfel (1982) study about social identity and group identification became widely accepted. Furthermore, the psychological concept of social identity has been collapsed into several minor concepts, in order to investigate the essence of ethnic violence, such as in-group bias, in-group loyalty (Druckman, 1994) and infrahumanization of out-groups (Leyens, et.al., 2003) . Both macro and micro perspective should not be divorced since they complement each other. Macro theories describe the conditions that enable ethnic conflict while micro theories deliver explanation why individuals can be voluntarily participated in mass violence (Finkel & Straus, 2012 Ethnicity, Nation, and Social Identity
Ethnic community or ethnie, as described by Smith (2009: 27) , is "a selfdefined human community whose member possess a myth of common ancestry, shared memories, one or more elements of common culture, including a link with a territory, and a measure of solidarity, at least among the upper strata". Moreover, (Özkirimli, 2005) argues that people would feel that they are related to each other only if they shared certain features, regardless of the obscurity in which and how many attributes are necessary to obtain this psychological bond. Ethnicity is used in two different modes (Varshney, 2003 (Varshney, 2003) .
A vital question began to arise; where does this consciousness of ethnic identity, which further grows into nationhood, come from? Fredrik Barth (Armstrong, 1994; Gellner, 1983) highlights that ethnic identities do not arise intrinsically within the group, but are emerged as the result of intergroup interaction. In other words, ethnic groups start to be aware of their uniqueness when they interact with other groups. This also implies that groups define themselves by comparing their characteristics with strangers (Armstrong, 1994) .
Therefore, intergroup interaction
between different ethnic groups creates boundaries between them and imposes them to preserve and to defend their ethnic identity (Gellner, 1983) . Ethnic boundaries could also be seen as the rule of membership that distinguishes who is and is not a member of an ethnic group (Fearon & Laitin, 2000) . Moreover, ethnicity is defined by its boundaries rather than its content since the cultural content can be altered as time goes by while ethnic boundaries is simultaneously intact (Armstrong, 1994; Gellner, 1983 The strength of these needs may vary in different nations and individuals, but these needs can be regarded as universal (Druckman, 1994 Indonesian people (Bertrand, 2004; Nordholt, 2001; Weatherbee, 2002) .
Every policy was made in Jakarta and only tiny chances given to the lower-level authority to take part. The government built military barracks or command units from the national to the village level. Army was playing important role in keeping everyone under constant surveillance to ensure that the regime's version of stability and security was delivered smoothly (Aspinall & Berger, 2001; Elson, 2008; Weatherbee, 2002) .
Discussing race, ethnicity, religion, and class (Suku, Agama, Ras, Golongan-SARA) was a taboo and banned from the public discourse (Nordholt, 2001; Schefold, 1998; Weatherbee, 2002) .
With an excessive anti-communism With a very tight control and the stressing of internal stability, there were indeed only slight chances to oppose the government (Anderson, 2004; Brown, 2003; Elson, 2008; Mann, 2005) . As an outcome, it was found that the relation between Indonesians' national and ethnic identity is consensual, which means those are socially-shared and harmoniously coexists (Zein, 2018) .
Apparently, it is almost impossible to create such perfect congruent nation-state because in fact, only 12 from 132 states claimed themselves as a nation-state and the rest are multi-ethnic (Connor, 1994) .
"no society is, or has ever been, culturally homogenous" then it goes without saying that homogenising the whole part of the nation becomes necessary in order "to create the perfect fit between the nation and the state". Moreover, Hall (2003) insists that nationalism is meaningless without homogeneity and "homogeneity is what nationalism is about".
Hall ( (1862 ( , 1977 ( , 1995 ( as cited in Hall, 2003 believe that politically stable democracy is able to achieve if cultural diversity had already been unified.
Human beings cannot survive with too much conflict and even those theorists assert that "homogeneity is a necessity for generous welfare regimes" (Hall, 2003: 29) . However, an excessive obsession with uniformity, homogenisation, shared origins is also proven as one of the important causes of the rise of fascism in many countries, such as Germany and
Italy (Conversi, 1999) . Moreover, when such multi-nation state has established a political order; the question regarding who is actually the legitimate holder of the state and who will regulate the distribution of public goods, began to arise (Mann, 2001 ).
The fundamental Mann's (2001: 3) argument, which bridges democracy with ethnic cleansing began with the deviation of the meaning of demos in democracy. Gellner (1983: 121) who argues, "Only when a nation become a class, a visible an unequally distributed category in an otherwise mobile system, did it become politically conscious…" Gellner (1983: 121) also implies that conversely, a class, regardless how subordinated and exploited, will not be taken place in a political system otherwise "they define themselves ethnically".
Hence, Mann (2001) and Gellner (1983) have made a point that inequality is the pivotal condition that ignites ethnic hostility.
Ethnic boundary is a crucial condition of ethnic conflict, but a mere segregation is not sufficient to entice friction. Ethnic conflict would not be able to arise until one ethnic group oppresses the other (Mann, 2004) . Varshney (2003) asserts that the diversity per se is not the matter, but discrimination, inequality, and subordination raise the concern. Suppose that Apartheid does not involve racial exploitation, but merely ethnic segregation; then the minority groups would not have revolted (Mann, 2001; (Mann, 2004: 235) The second essential argument isethnic cleansing cannot be exploded as an initial intent of the perpetrators. It is implausible that we can solely blame one person as a mastermind of a massmurder -even Hitler was not able to do that (Mann, 2001) . Mann (2001) specifies three layers of the perpetrators, which should presence in condition of ethnic cleansing, namely elites, militants, and core constituencies. These three components interact in very complex way, generate substantial social movements.
The power is expressed in three noticeable modes -"top-down by elites, bottom-up by popular pressure, and coercively sideways by paramilitaries" (Mann, 2001: 8) .
Ethnicity as identity politics which was floated during Soeharto's era is starting to be more salient. Playing ethnic cards becomes one of politicians' favourite moves to gain influence. Disintegration issues also intensified and led to the birth of several armoured separatist movements, mostly in periphery areas (Mann, 2005) .
Gerakan Aceh Merdeka (GAM-Free
Aceh Movement) clashed with Indonesian Armed Forces and intensified and resulted almost 1.800 people died including civilians (Bertrand, 2004; Mann, 2005) . Although other thinkers, such as (Conversi, 1999; Fearon & Laitin, 2000) stress the role of elites in provoking ethnic conflict. The tyrant plays ethnic card as a strategy to maintain their legitimisation, to create obedience and to control internal dissent by creating the sense of threat and spreading fear (Conversi, 1999) . Lesson learned from several ethnic conflicts in The local disputation turned out to be extremely dreadful as it led to the deaths of around 1000 people and hundreds thousands of Madurese were forced to flee (Bertrand, 2004; Mann, 2005) .
Meanwhile in Moluccas and Central
Sulawesi, vicious conflicts involving Muslims and Christians made over 250 people killed and almost 70,000 left their homes (Mann, 2005) . I offer to further discuss this matter by engaging it with some psychological issues in the forthcoming section.
The Politics of (mis) (Taylor, 1994; Özkirimli, 2005) . The uniqueness has been ignored and assimilated to a dominant identity, thus it obviously represents the humiliation of authenticity (Özkirimli, 2005) . Identity itself is believed by Taylor (1994) as dialogical and negotiated product that generates via interaction with the "significant others".
Following Hegel's steps, Taylor (1994; Martineau, et.al., 2012) suggests that individual self-worth is deeply bounded to the label that others put to their cultural group. Thus, Taylor (1994: 36) (Taylor, 1994) .
A French psychoanalyst, Frantz
Fanon details an extreme inferiority which is typically found in minorities, especially when he investigated the phenomenon of racism in the age of post-colonialism.
Fanon (Hook, 2004) adopted Freudian psychoanalysis in emphasising the pathological condition of inferiority. Fanon (Hook, 2004: 115-116) argues that "the white coloniser and the black colonised exist within the grip of a massive psychoexistential complex' that has multiple detrimental psychological effects". This horrible effect is not only affected the dreams of the colonised, but also their psychic life, which makes them depicting their images as a white (Hook, 2004) .
However, unlike Freud's claim that the content of human psychic life is transhistorical, Fanon (Hook, 2004) proclaimed that the desire of being white is strictly bounded with a specific configuration of power, historical, cultural, and other socio-political dimensions of colonisation that continually encourage the white subject.
Fanon (Hook, 2004) (Errington, 1999; Nordholt, 2001; Vickers, 2005) .
Furthermore, Mann (2005) pointed out that in Indonesia, the absence of authoritarianism is even more considered dangerous.
Indonesians who seems to be suffering from Stockholm syndrome are still far away from embedding collective guilt from past murders and conflicts.
Stockholm syndrome is an intriguing psychological disorder whereby the victims of crime develop peculiar positive emotion or bond, sympathy, and loyalty towards their captors and often rationalise their captors' behaviour in order to make it more tolerable (Adorjan, Christensen, Kelly, & Pawluch, 2012; Namnyak, et.al., 2008) . It comes out as a result of an extreme fright or terror acts performed by the captors in order to make their victims helpless, completely submissive, and powerless.
Under such circumstances, any kind of slight kindness/goodness showed by the captors will lead the victim to perceive the criminals as "good guys" (Adorjan, et.al., 2012) . Stockholm syndrome works at individual level, but Graham (1994) suggests that it also possibly work at wider societal level. In the case of (Anderson, 1999) .
On the contrary, a thought-provoking point made by Anderson (1999: 10-11) in his article that he put forward a slogan This political shame, according to Anderson (1999) is always needed and very good for the nationalism project.
Future Directions for Social Psychology
Social psychology has attempted to grasp ethnic conflict by explaining outgroup hostility as a manifestation of ingroup loyalty (Druckman, 1994) . In another study, Leyens, et.al. (2003) (Druckman, 1994; Howard, 2000; Leyens, et.al., 2003) . This concept constitutes even in this "minimal condition, people do discriminate in favour of in-groups in allocation of various rewards" (Howard, 2000: 369 (Druckman, 1994) . Individuals "who saw the nation as a symbol for what was important in their life" tend to develop stronger affective attachment to their nation (Druckman, 1994: 45) .
Affective attachment determines how individual perceive their membership and how they develop attitudes and behaviours as the consequences of this membership. Therefore, it is clear that people treats "the stranger" differently depends on whether they view nationalism as important or not (Druckman, 1994) , even if the nation instigates ethnic cleansing in order "to purify" their culture.
CONCLUSION
Homogenisation is often linked to Gellner's (1983) formula-"one nation for one state". The idea of homogenising the whole nation for the sake of politically stable democracy is affirmed by innumerable thinkers (Hall, 2003) .
Additionally, ethnic conflict is more likely to happen when people starts to ask who is supposed to control the state (Mann, 2001 (Mann, , 2004 . Hence, it is understandable that Mann (2001 Mann ( , 2004 blamed democracy for all these evil acts.
Conversely, Taylor (1994) suggests that democracy is needed to make sure that people will be treated equally. Now we have seen the ambivalence of democracy.
I prefer to support Mann's (2001 Mann's ( , 2004 argument which affirms that politically stable democracy had to commit ethnic cleansing, in terms of institutionalised coercion rather than mass murder, in order "to produce an essentially monoethnic citizen body in the present" (Mann, 2004: 4) .
Becoming aware of differences is insufficient condition to entice people for killing each other. It requires the presence of inequality and superior-inferior feelings in conflicted groups (Hook, 2004; Mann, 2001 Mann, , 2005 Taylor, 1994; Varshney, 2003) . The inequality condition is often conceptualised as ethnic-class struggle (Gellner, 1983; Mann, 2005) , while superiority-inferiority is represented by misrecognition of others (Taylor, 1994) and the phenomenon of neurosis of blackness (Hook, 2004 
